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THE METHOD OF l~.ATURAL SELECT! ON 
1. Natural selection in organic evolution. (p.6) 
2. Natural selection in ideational phenomena. (p. 6) 
3. Natural selection as a general method of 
growth. ( p. 7) 
4. Natural selection in religious phenomena. (p.7) 
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B A THEORY OF DIVINE REVELATION 
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1. New content in old concepts. (p.8) 
2. The growth of "meaning" in the individual. ( p. 9) 
3. The growth of "meaning" in the race. (p.10) 
4. The deity is discovered with apperceptiv~ 
growth of the race. (p.19) 
THE PSYCHOLOGICAL AND PHILOSOPHICAL ASPECTS OF 
MOlWTHEISM 
1. Polytheism restricts development in the person 
and group. (p. n ) 
a. It calls forth the emotions of jealousy, fear, 
and vindictiveness. (p. 1 n 
b. It prevents unity in thought and in large 
state. (p.1)) 
i 
c. It blocks the path of scientific and philosophic : 
ij 
discovery. (p.11) 
:I 
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2. Monotheism makes possible religious sanctions 
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for moral grovnh. (p. 12) 
D THE GROWTH OF MONOTHEISM 
1. Yahweh was a local mountain spirit introduced 
by J ethr·o. ( p. t 3) 
2. The germ of Monolatry is found in the 
Covenant. (p.13) 
3. The Covenant relation demanded obedience 
people. (p.t3) 
ot 
4. The teachers expanded the nature of Yahweh 
comprehend the local spirit of the 
terri tory. fp .14 ) 
the 
to 
5. The re-interpretation of 
(p .1 gl 
the great traditions. 
I 6. The social and political environment influence 
lj the concept of deity. (p.15) . 
j a. The consolidation of political states brought 
the gods under one ruler. (p. 1~ 
b. The fall of political states meant the defeat 
of the local gods. (p.17) 
c. Henotheism was doomed \tith the growth of 
empires. (p.18) 
d. Monotheism grew under captivity. (p.tg) 
7. Judaism restricts Monotheism. (p.20) 
8. Ezekiel separates religion and patriotism. (p.2t) 
9. Jesus unshackles Monotheism. (p.21) 
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E THE ETHICAL GROWTH OF THE CONCEPT OF DEITY 
1. Apperceptive development of people influences 
nature of concepts. (p. 22) 
a. Concept of deity among the Pit River Indians.(p22 , 
b. Stesichorus purges Greek myths. (p. 24) II 
(p 24) 
2. The expansion of intelligence modifies tradition. 
~ 3. The growth of intelligence required and ethical 
growth in a universal God. (p.25) 
F ETHICAL GROWTH OF HEBREW RELIGION 
1. The ethical significance of obedience in the 
Covenant relation. (p. 27) 
2. The place of "separatenessn and "the chosen 
people" ideas in ethical progress. (p.29) 
3. The ethical importance of criticising complex 
Mores by the standards of simpler Mores. (p. 29) 
4. The place of authority in Hebrew religious 
growth. (p. 31) 
5. The significance of the idea of God's ovm 
people. (p.32) 
6. The concept of Fatherhood. (p .33) 
7. The psychological necessity of the Mediator. (p.34) 
G THE INFLUEnCE OF THE CULTURAL COIJ"FLICT IN THE GROWTH 
OF THE RELIGIOUS SANCTION OF SOCIAL MORALITY 
1. Huntingtons theory of the geographical environ-
3 
ment. (p.35) 
2. Conflict of nomad and agriculturalist in Hebrew 
development. (p.35) 
a. Cain was an agricultural outcast. 
b. Esau was a seminomadic outcast • 
. H THE GROWTH OF LAWS AMONG THE HEBREWS 
1. An early code protects property and the 
person. (p.38) 
2. The Commandments of the Primitive Code. (p.38) 
3. The law of homicide. (p.40) 
a. Early taboos. 
b. The blood feud and the state. 
c. The emotional opposition to homicide. 
d. Old Testament limitations of the law agai nst 
homicide. 
e. The teachings of Jesus on homi cide. 
4. The later decalogue. (p.43) 
a. The comprehensiveness of the Code. 
b. The sacredness of- t he p ersonality. 
c. The early concept of adultery. 
5. The sanctity of marriage. (p.45} 
a. The needs of the child. 
b. Mental health of women. 
c. Unregulated sex mores. 
4 
d. The spiritual basis of marri age. 
6. The law of mutual aid. 
I THE SIGNIFICANCE OF RITUAL IN HUMAN En>ERIENCE 
1. The psychology of primitive rituals. (p. 50 
2. Primitive ritual among the Hebrews. ( p . 5q 
3. The refinement of the ritual. (p. 51) 
4. The universality of morbidity. (p. 51) 
J CONCLUDING SUNmtlRY 
5 
The postulate of the Evolutionary Hypothesis is 
cosmic flux, movement, change. If in the midst of this 
change there appears superior equipment or traits in the 
1 individual these accretions will tend to be preserved, 
the adjustments of life will be made more successfully 
and on a higher plain and we shall have experienced 
development or growth.(l) Increased survival value has 
been an accompaniment of the development of the nervous 
system and of superior mechanical organization of the 
phylum from the protozoa to man. ( 2) Biological evolution 
has therefore been fostered by an unspeakably indifferent 
principle of Nature. There has been no morbid ancestor 
worship on the part of Nature. The individual has been 
sacrificed for the growth of the species. 
No less complex and no less variant has been man's 
experience with ideational phenomena. Just as the poorly 
organized individual has been superseded by one of super-
ior organization as a result of growth through universal 
variation and an ultimate accumulation of survival enti-
ties that amount to a difference of species, so the 
1 earliest ideational organization and speculation of man 
is protozoan in its make-up and has struggled upward 
toward universal principles of law, taking on accretions 
(1} Hobhouse (15) p . 3 
(2) Drummond (9) ' 
r 
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1 as a result of a tendency of the mind to make speculative 
I 
II 
II 
I 
r 
and empirical try-outs in every direction, .with a pres-
ervation of those accretions tha t minister most success-
fully to man in accordance with the fundamental needs of 
his Psyche taken in its totality.(l) 
Just as the biological organism has been a product 
of growth on the basis of survival value at the hands of 
Natural Law and the ideational organization of man has 
developed from its protozoan level to that of an organ-
ization that can begin to meet the demands of scientific 
method, so all the realms of human experience ha~ been 
subjected to this rigid system and have gradually yielded 
to growth under the laws of variation and survival.( 2 ) 
The religious experi ence of man has traveled this 
same lone path and through it has moved from that proto-
zoan organization of the most primitive magic and nature 
worship to a cosmic synthesis that admits a God, personal !J 
in nature and infinite in power who meets the intellectual 
demands and spiritual needs of men in the forefront of an !\ 
agressive age of science.l 3 ) 
This paper proposes to examine in general outline 
the process of natural selection, or the survival value 
I 
II 
!I 
,, 
of religious discoveries, in the development of the 
(1) 
(2) 
(3) 
Fraser (11) 
Fraser (11) 
Westermarck 
Preface p. X 
Preface p. XI 
(36) Volume I I 744 
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religion of the Hebrews. 
Considering the strength of the dogma of divine 
revelation it seems necessary to discuss that problem at 
the out-set. In a paper so brief as this one necessarily 
is many of the minor problems and the developmental his-
tory of all problems will have to be passed over. 
Believing that the process of change is least dis-
turbing when the old concepts are merely given new con-
tent it will be my purpose to use them whenever possible. 1 
In harmony with this practice the dogma of revelation will 
be retained but given a meaning that permits of the evo- ·II 
lutionary process. The evolutionary process is progres- I 
sive and revelation must therefore permit of expansion 
and change. 
From the viev~oint of progressive revelation the 
deity has never obscured himself behind a veil and whim-
sically brushed the veil aside a bit as a boon to some 
favorite. God has always stood in his total nature the 
Brooding , Creating, Spirit of the Cosmos. Certain 
aspects of this Nature were unknowable by man until the 
arrival of certain personal and social levels. According 
to the evolutionary hypothesis man emerged from a pre-
self-conscious stage and discovered himself first and his 
God later. In order of time man said "I am" and some 
8 
time later said "God is". The obsouri ty was therefore in jl 
man's limitations and not in God's purpose. To illus-
trate: a child is born to a man of forty who has settled 
habits and undergoes no noticeable change during the 
next twenty years. There he stands in his total nature. 
How does he appear to those about him? This depends upon I 
I 
the apperceptive background. of each person in the environi ! 
ment and is subject to change in accordance with the I 
emotional and ideational change of any one of them. To 
the infant he rapid.ly becomes a familiar fi gure who 
causes delight in the home upon his appearance and. seems 
to appear at regular recurrent times. Beyond that his 
nature, position and powers are an abscure secret. As 
time goes on the father nature begins to be revealed. In \1 
the early years the father seems to be a kind of glori-
jl fied St. Uicholas. He is discovered in comparison with 
other fathers to be gentle and tender and companionable. 
The father's place in the marriage relation and the 
real nature of fatherhood are still a sealed book. The 
power, forethought and character of the father are late 
developments in the father concept and some aspects of 
fatherhood can be grasped only after marriage and the 
appearance of the first born. 
I 
I' I' 
II I, 
II 
Just as the revelation has come through the develop- II 
9 
ment of the child of man, the revelation of God has come 
through the cultural development of the race. Only when 
the mist that has enshrouded man has lifted can man dis-
cern the nature of God and the deepening insight into the 
nature of the universe, animate and inanimate, will be 
reflected in an expanded conception of the deity.(l) To 
conceive of God in other than anthropomorphic terms is 
thoroughly unpsychological. Man cannot conceive of good, 
evil, and purpose except in terms of racial apperceptio~~) i 
Apropos of the sarcasm that man created God in his own Jr 
1: 
II 
li 
II 
image, a devout wit retorted that such was necessary be-
cause God had first created man in His Image. However 
that may be, the discovery of the moral, social, and 
!I 
II 
spiritual nature of God expa~ds with new discoveries in 
the nature of man. 
II 
THE PSYCHOLOGICAL Alill PHILOSOPHICAL ASPECTS OF MONOTHEISM 11 
There are two phases of Hebrew religion that impress I 
themselves upon the student. The first is the develop-
ment of a unitary godhead with moral purposes; the second 
is a by-product of this and gives moral content to 
religious laws and reli gious sanction to moral laws. 
The gods of the most primitive group are very crude. 
They are arbitrary, whimsical, and capricious. They are 
( 1) \'!estermarck ( 36) Volume I I 746 
(2) Hobhouse (15) p. 336 
10 
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inchoate combination of the mystery and treaohery _of 
unknown human, social, and physical forces dissociated 
and personified. If this were all a modus operandi 
mi ght be found; but these g ods are many and have con-
flicting wishes and claims. A single god might be 
bought off or appeased in some fashion but a plurality 
of gods lays the foundation of jealousy and vindictive-
ness and the poor primitive man has a divided allegiance 
and must become a very skillful diplomat. He will still 
have troubles. Polytheism is fundamentally anarchistic 
I in the individual and in the group; it prevents unity in Ji 
.I 
ideation, religion, and state. (l) It lays a restriction II 
upon travel, one of the most civilizing of experiences.( 2 )1 
Since polyt~eism or polydaemonism is a system of person- I 
ified nature, it prevents any approach to the problems of j! 
natural phenomena. Everything is already explained and 
accounted for. Only the Philistine can become a scien-
tist under such a mental system and he will run great 
personal risks unless he should happen to be king . He 
II 
I 
I 
I 
I 
I 
will even then jeopardize his regal power should a natural! 
calamity arise and will certainly leave the stage set for :: 
counter-reformation when he dies.( 3 ) The sciences will 
grow up under different tutelage. It was a great gain wher 
t hrough an expansion of thought that syncretized the local1 
d:&ities into a national Henotheism the Hebrews arrived at 
(1) Hobhouse (15) p. 409 
(2) BreaRt ed (2) 
(3 } Loure (25} 
I 
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II Monolatry. In the geographical area o:f Palestine unity o~ 
thought and conduct was then possible. Henotheism would [I 
II breed wars with an amazing :facility and there could as ye, 
be no universal religious sanction o:f moral conduct nor 1 
moral basis of international action. A national war-god I 
has :few claims to superiority over a mountain spirit who 1 
is primarily the god o:f storms. It is only when the pre-
siding god becomes planetary in his scope that a basis 
for religious sanction for world peace and world brother-
hood can be had. It is only when the concept of deity 
becomes unitary that a doctrine of cosmic purposiveness 
can be formulated. Until this point is reached there 
must be anarchy in ideation and religi9us sanctions.(l) 
THE GROWTH OF MOlTOTHEISM 
According to the biblical account Yahweh was a local 
mountain spirit in the locality of the Midianites. In 
terms of the concept he was no unusual spirit and was dis 
( 2 )' 
covered to the Hebrews by the great exile reformer Moses. l1 
Moses seems to have formed the acquaintanceship through 
Jethro. a local priest who later became father-in-law to 
:Moses. Jethro inducted Moses into the mysteries of Yahwe1 
worship and became his instructor.( 3 ) If we might be par ! 
I 
doned for a human comparison~ Moses became to Yahweh what ! 
(1) Smith (31) 
(2) Smith (31) 
(3) Smith (31) 
I 
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Boswell was to Johnson. 
Previous to this the personality and nature o~ Yahweh 
seems to be obscure. From the Old Testament account he 
seems to have been an adventurous divinity who was willing 
to travel and also to adopt an immigrant group of nomads. 
It is in this fact tha t we find the basis of the future 
growth of the concept of God. 
In the covenant which is the ceremony and contract 
of adoption we find the germ of monolatry. In the capa-
city for travel we find the c~pacity for geographical 
expansion that made Yahweh visit the loeal shrines, swoop 
down in war to rid the state of an enemy, and finally to 
take up his abode in and above the Temple at Jerusalem. 
In the Covenant Yahweh contracted to be the god of 
the Hebrews i~ they would be obedient. nThis thing I com-
manded them: Hearken to my voice and I will be your God 
and you shall be my people." (Jer.7:23} In this act we 
plant the germ of the national god - henotheism, and mon-
olatry - that must occur in advance of Monotheism. But 
the mystic conservatism of the primitive nomad would not 
permit him to move in one bound from polydaemonism to 
henotheism. This difficulty is due in part to the con-
cept of divinity at this culture level. The deity is the 
local proprietor of t he territory and must be humored or 
else there will be barrenness, flood, and calamity in the 
13 
land. (1) The practical phase of human nature will cause l 
an interest in the local spirits who are so close to the I 
elemental needs of life. In Palestine these local spiritd 
were Baals. The average Hebrew who turned from herds to 
tillage turned also from Yahweh to the l~cal Baal~ 2 hi wil 
go after my lovers, who give me my bread and my water, my I 
wool and my flax, my oil and my wine." (Hesea 2:5} The 
high places which carried Canaan i t ic associations where 
Yahweh was worshipped favored this . However the Covenant 
rel~tion favored a theistic consolidation that in time 
would lead to theoretical henotheism. 
The priests, judges and prophets began to interpret 
the local deities and spirits as being aspects of 
Yahweh's nature.(3) Also Yahweh was elevated and some-
what set apart in theological thinking and the local 
spirits were taken up as ministers and messengers of 
Yahweh anu evolved into angels. 
It was at this point that the Greek pantheon failed. 
Zeus headed the pantheon but the other deities were too 
vigorous, played too important r6les in tradition and 
mythology and accordingly could not be consolidated into 
unity - personal, ideational, and ethical. 
In addition to the Covenant relationship between the 
chosen deity and the adopted people was the great mosaic 
(1) Jastrow (19); Peters (29) 
(2) Smith (31); peters (29) 
(3) Jastrow ( 1~) 
14 
tradition of the Egyptian deliverance and the protection 
abd SUStenance in the Wilderness. nWith a mighty hand" 
Yahweh had thwarted Pharoah and brought his people out of 
bondage. This was not only a great deliverance but an 
ethical deliverance. Yahweh had been purposive in this 
deliverance, however, in that he wanted a separate &ld 
peculiar people who would be his ovm and reflect his pur-
poses and character. n I brought you into the garden land 
to e&t its fruit and its produce, but you defiled my land 
and made my heritage an abomination.u (Jer. 2:7) 
With these great traditions it was possible to hold 
a religious and racial unity as the Hebrews increased and 
spread over Palestine. In spite of local backslidings in 
Baal worship the great tradition of the patriarchs and 
the fathers were a unifying force that kept alive the 
Yahvistic tradition. Given the Covenant relation and 
these great traditions each new prophet that arose could 
give them exp&lsion and fill them with more philosophic 
and ethical content.(l) "Vfas it sacrifices and offerings 
that you brought me in the wilderness forty years, 0 
house of Israel?" (Amos 5:25) 
With the growth of great political states the Hebrews 
experienced a growth in the sentiment of nationalism. 
This was. largely due to the enemies and border warfare. 
(1) Smith (32) 
15 
The ultimate product of these forces was the evolution of 
the Kingship. Historically the deity has reflected the 
socio-political concepts of the period. Under these con-
ditions the deity rapidly became national and became King . 
The political king was. supposed to be the earthly image 
and vice-gerent of the heavenly king . The value of this 
to the concept of deity was to add power and prestige and 
to unify the person of the deity by giving a splendid 
earthly counterpart in such brillian t monarchs as David 
and Solomon. (l) 
The consolidation of political states into great 
g eographical Empires tended further to promote growth of 
religious unity. The danger from invasion caused the 
people to attempt analysi.s o:f the basis of their dangerL:) 
"Yahweh has an indictment against his people: there is no I 
I 
fidelity and no kindness in the land; there is naught but j 
breaking f~ith and killing and stealing and committing 
adultery . n (Amos 4:1) Analyses are always made in terms 
In early thought all evils of contemporary concepts.(3) 
have a theological basis.(4 ) The reli gious leaders 
accordingly began to examine the religious practices.( 5 ) 
"And they built the high places to Baal which are in the 
Valley of the Son of Hennomto cause their sons and their 
duaghters ~o pass through the fire to Melek, which I 
commanded not, neither came it into my mind."(Jer. 32:35) 
(1) Kent (22) 
( 2 ) Smith (31} ) (3) Hobhouse {15 
(4) Levy Bruhl (24) 
(5 } Smith (31) 
i 
I 
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These were examined in terms of the great traditions and 
the Covenant relations with its promises and obedience. 
"Thy :princes are rebellious. and companions of thieves: 
every one loveth gifts (bribes) and followeth after re-
wards: they judge not the fatherless, neither doth the 
cause of the widow come unto them." (Isaiah 1:23) Apart 
from its ethical significance this strengthened Henotheism 
in the minds of the people. Among the more philosophic 
minded we begin to get glimpses of Monotheism. It is 
foreshadowed in Amos who reads out the bill of complaints 
(1) 
against the nations of the day and pronounces their dooms. 
We find forei~l kings as the rod of Yahweh's anger be-
rod of 
I 
cause o:f the people's disobedience. "Ah, Assyrian, 
my wrath, and staff of my indignatiom~-:~.1 Against a 
' -' 
nation do I send him, and against the objects of my 
godles 
wrath I 
I give him command.n (Isaiah 10:5 ... 7) The final destructio 
of Damascus and then of Samaria brought home the limitatio a 
of Henotheism,. While Renotheism admitted the reality of 
Yahweh and his relation to the Hebrews it also admitted 
the existence of Osiris, Assur, Marduk, and Chemosh. In 
the last analysis national gods were war gods and the de-
feat o:f the people was a defeat of the god,. Moses had 
appealed to Yahweh in terms of what people would think and 
say about Yahweh's strength i:f Israel were destroyed even 
though she were disobedient and idolatrous. This reminder 
(1) Smith (31) 
I 
I 
I had been sufficient. Accordingly the siege of Samaria 
I was a siege of Yahweh. Assur was more powerful than 
Yahweh, else Samaria could not have been taken. This 
fact created a crisis of the first order. Why should 
Israel and Judah be loyal to a powerless god? Why not 
go over to Assur who had demonstrated himself to be a 
god of power?{l) 
Henotheism therefore carried within it its own doom. 
The consolidation of small states into world empires 
would leave most of the gods lying by the wayside and 
these would more likely to the most ethical. To be sure 
there might develop a unified system along the lines of 
the later emperor worship but this would not p.ermi t of 
the discovery of permanent and universal theistic values, 
and would decay with the empire and historically empires 
have been short lived. Under these conditions the proph-
ets began to cultivate the small seed that had been 
planted by Amos and Yahweh began to transcend the bounds 
of Palestine and become a universal God.f 2 ) The narrow 
partisan outlook made him rather had mannered in his 
first contact \tlth other peoples. He had more or less 
misled them to make them different from his chosen people 
"Moreover I gave them statutes which were not good and 
ordinances in which they shall not live, and I polluted 
them by their own gifts in that they caused to pass 
(1) Kent (22) 
(2) Smith (31} 
18 
through fire all that opened the womb, that they might 
know that I am Yahweh." (Ezek 20:25) However ugly this 
first transcendence was there was fundamental survival 
value in theistic internationa.lism.(l) Th:iis is the part-
ing of the ways. One god must show symptoms of growth, of 
universal scope and non-partisan sympathies or gods must 
be discarded in the face of a growing internationalism and 
the growth of philosophy which will ultimately demand unit 
and ethical bases of thought and conduct. 
These first adva.nc·es toward Monotheism were more of 
a. prophecy of theistic expansion than of the expansion 
itself, The exiles on the banks of the Chebar were yet 
under the influence of Renotheism and Monalatry. This . 
limitation is expressed in the following Exilic Psalm. 
"By the rivers of Babylon, 
There we sat down, yea we wept, 
When we remembered Zion. 
Upon the willows in the midst thereof 
We hanged up our harps. 
Row shall we sing Yahweh's song 
In a strange land?" (137 psalm 1-4} 
However there appeared a new prophet who gave us a 
finished Monotheism. Other gods ceased to exist. Idols 
were the works of men's hands. The bonds of nationalism 
(1) Smith (31} 
19 
I 
·I 
and geographical limitation are forever broken and the 
unity of the god-h ead has been discovered.(l} "Thus saith 
the Lord, the heaven is my throne~ and the earth is my 
:footstool." (Isaiah 66:1) He may be called by many 
names in as many climes and be approached through as many 
languages and rituals but God is One. The Jevnsh disper-
sion and proselyting - the forerunner of missions - can 
take place now. 
Judaism immediately shackles monotheism however in 
its narrow theocracy and temple worship.( 2 ) This narrow-
ness developed into a closed system of psychology that has 
continued through the ages as a vigorous racial psychosis. 
"The Exile freed Yahweh as much as it enslaved the people; 
he became a god without bounds and hence without bonds. 
A wider horizon opened before his worshippers, whose in-
tense if rather narrow patriotism of religion had refused 
to see in him a spiritual power greater than their coun-
try. Before this it had been a startling thought that 
Yahweh was not necessarily bound to Israel and it was 
more startling because it was based on ethical consider-
~ions. Yahweh had always fostered ethical religion, 
even when he was himself a god of dubious morality accord-
ing to the later norm, and he represented a great ethical 
advance over the gods with whom he would have no dealings. 
He even preferred a pure heart to sacrifice. As he had 
(1) Breasted (2) 
(2) Smith (32) 
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l sho~n mercy to his people, so he desired from them mercy 
l and not sacrifice. The individual if righteous was now 
/ supported by Yahweh even against the State. Patriotism 
and religion were no longer coterminous. Thus arose 
1 gradually the figure ·of a god supreme _ over other gods, 
I 
greater than any country, whose ethical demands were as 
cogent as his spiritual power. From then on there was 
Jbut one god for the Israelites, one ethical, spiritual, 
supreme power in the world, one moral governor of the 
uni v er s e :• ( 1 ) 
This separation of religi on and patriotism was 
one of the permanent gains of the race. It was Ezekiel I 
I who more than anyone else conceived the personal relation I 
tbetween man and God and made religion individual.(2) 
Not until the days of the Prophet of Nazareth 
were the fetters of Monotheism to b e finally loosed in 
terms of universal and spiritual Monotheism. Wh en Jesus 
made his journey into Samaria and had the conversation 
I with lfthe woman at the well" he spiritualized Monotheism 
11 and forever freed it from the fetters of localism. 
I 
1 "The woman said unto him,---our fathers worshippe~ in this 
!mountain; and ye say that in Jerusalem is the place where 
lmen ought to worship. Jesus saith unto her---neither in 
I this mountain nor yet at Jerusalem---but---the true v:or-
' .. 
shippers shall worship the Father in s pirit and in truth.( 3 
(1) Hopkins (18 ) p . 282 
I ( 2 ) Smi th ( 3 2 ) 
I 
I 
(3) John 5: 19-24 
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I THE ETHICAL GROWTH OF THE CONCEPT OF DEITY 
The nature of the deity must always reflect the ap-
perceptive development of the person or the culture of 
the period. It reflects also the conception of virtue 
and valor of the period. To quote Hobhouse~ "~he reli-
gious interpretation of life and the world must use the 
materials of thought and experience that it finds to hand. I 
I 
Itself an effort to get on · terms vvi th the world surround- 1j 
.1'1 ing human life, its tenets and practices are not directly 
suggested by experience, but it necessarily makes use of 
experience and of such interpretations of experience, or 
such fancies and transformations of experience, as the 
' thoughts of its adherents are capable of forming. The 
,I 
jl religious interpretation of life, then, is relative to the 
.I general level of thought, and to understand the earlier 
I 
phases of religion we can best begin by describing certain ! 
I 
I 
modes of conception common to early thought which - - -
supply material and even formative conditions of early 
., (1) I religion. The morals of the group cannot rise above 
the ethical insight 0~ the most contemplative religious anr 
moral philosopher of the period. No better illustration I 
o~ this principle can be given than one taken from DeAngu-
lo's discussion o~ the religious feeling of the Pit River I 
Indians o~ northeastern California. The ~undamental con-
(1) Hobhouse (15) p. 366 
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tent of the religious credo of the Pit River tribe is the 
11recogni tion of life as a power", mysterious, ubiquitous, 
non-material, and energetic. "Without power you cannot do 
anything out of the ordinary. With power you c~m do any-
thing . This power is the Some a s luck - - - the highest 
expression of the energy back of life. Hence the sacred 
character of gambling in primitive life." Accordningly in 
gambling you vdll find the true expression of reli gious 
feeling. Likely Ike explains the theology of the Shaker 
religion of the Klamath Indians as follows: "and then 
Jesus Himself and his wife, her name was Mary, they went 
traveling all over the world but their little boy got sick 
and they had to come back to Lutuam Lake. This here Jesus 
he was a great doctor, he had lots of power, I guess he 
was the best gambler in the United States."(l) Here the 
inability to give content beyond cultural appercep t ion i s 
overwhelmingly evident. In spite of the teachings of the 
missionaries all ideas dropped out of memory save power 
and power is expressed in healing and gambling - healing 
and gambling that involve spirit control. This principle 
being true the general conception of the moral nature of 
God will trail that of the great prophets with their sen-
sitive intellects and spiritual insight. The god must 
grow in moral and spiritual stature or he will be dis-
( 1 ) D eAngul o ( 8 ) 
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carded by an increasingly ethical people. "Ethics has 
impinged upon religion and controlled the idea of God. 
An unethical God is condemned by ethical huma.ni ty. n(l) The 
old lyric poet, Stesichorus, met this difficulty in Greece. 
Living in an age when men were beginning to think about 
the ethical aspects of social relationships Stesichorus 
found many places in the Hero stories of the Homeric 
period unacc·eptable. The gods had taken delight in con-
duct that he considered unbecoming to a man. The old 
poet, accordingly; edited the story creating a version 
in which the heroic forbears were better behavedc (2 ) In his 
discussion of the Egyptians, Breasted points out that when 
a people have brought the physical world under sufficient 
control to gain time for reflection they turn naturally 
to the problems of social justice.(3 ) 
Primitive man, much more than modern man, is em-
bedded in custom. To him custom is not intelligent 
but instinctive. In change he experiences a feeling of 
uneasiness and consequently discerns an evil result.( 4 } 
This, he feels, gives him a rational basis of opposition. 
n.Blit, in fact, as human intelligence expands, these under-
lying conditions of ethical movements are no longer left 
to \IDrk out their effects slowly and indirectly in the 
sphere of the unconscious. On the contrary, the require-
ments of social welfare are deliberately taken into ac-
(1} Hopkins (18) P• 257 
(2) Breasted (2) 
(3) Breasted (2) 
(4) Hobhouse (15) 
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aount in dealing With new questionst and even established 
austoms and traditions are criticized in the light of ex-
perience. Here emerge some of the broad differences 
between primitive and more advances societies." (l) This 
brings us face to face with the problem which I have 
pointed out in another paper, namely, that the great 
liberating fore~ in the world is mind.( 2 ) It is when the 
power of mental discrimination is brought to bear upon 
problems of human experience that the false arumbles away. 
The df.vrine halo that rests upon the :Mores has tended to 
· taboo them and prevent the operation of the mental powers, 
but from time to time there appeared concurrently a great 
crisis and a moralist of superior ethiaal insight. Dur-
ing such periods new germs, phrased in generalities, were 
posited in the :mores. These germs, "which were the 
smallest of seedsrr would sprout and take root and because 
of their superior survival power would "multip1y and re-
plenish the earth". Untimately these new ideas were dis-
covered to be part of the ancestral customs and were 
quoted e~ther in favor of or in opposition to innovation-
depending upon the temperament of the preacher. "When 
Israel was a child I loved him and called my son out of 
Egypt; but the more I called the more he went from me; 
. 
1 
they sacrifice·d to the Baals and burned incense to the 
images. Yet it was I who taught Ephriam to walk, who 
(1) Hobhouse (15) p. 17 
(2) Miller (27} 
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took them by the arms."(l) 
With the consolidation of political empires a mono-
theistic god was destined to emerge. A universal god was 
also bound to be powerful. Unless he also became both 
ethical and merciful he would be a scourge upon the race. 
"Will not the God of all the earth do right?" ( 2 ) 
Consequently only a God who showea capacity :for ethical 
growth was capable of the evolution demanded by human 
nature. Let it be pointed out here that the peoples of 
the earth never created the existent God; the,y merely 
discovered Him. The growth has taken place in the ethical 
nature and insight of man. His apperception must first 
reach a height before he can discern a god of that order. 
"Blessed are the pure in heart for they shall see God" is 
neither an empty phrase nor a platitude. Only the pure 
in heart can discern the nature of God. 
THE ETHICAL GROWTH OF HEBR~~ RELIGION 
With this background I shall trace briefly the devel-
\ 
opment of ethical concepts in Hebrew religion. 
There were five factors that contributed to the moral 
expansion of the concept of deity among the Hebrews. 
First was the Covenant relat1.on with the accompanying 
monolatry; second was the sentiment of separateness from 
other peoples and the groiting idea of a chosen people in 
(1) Amos 11:1-3 
(2) Gen. 18:25 
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II 
the sense of devine purpose; third was the criticism of 
--------
city :Mores by the simple tribal theories of the desert; 
fourth was a method of expressing the wi ll of God \nth 
authority; and the fifth was the idea that the Hebrews 
(1) 
were God's ovm people. 
The Covenant relation carried a responsibility of 
obedience on the part of the people. Under a polytheis-
tic national religion such a principle would have been 
more difficult to establish; under such circumstances 
the god with high moral demands would not have headed the 
pantheon or secured obedience. Under a system of monola-
try with its Covenant relation the deity would soon 
emerge \vi th a distinct personality and become capable of 
ethical advance equal to the best insight of any prophet 
that might appear. Such proved to be the case, It was 
in this emergence of the personality that the hope of the 
future rested. "He is a personal God and in his person-
ality there is a touch of kinship with our human nature. i I 
But he does not, like the gods of polytheism, differ from I 
us merely in being greater, wiser, and more powerful. He I 
I 
I is not - when the adolescence of Monotheism is past - a 
mere magnified man. For man is finite and he is infinite, ll 
eternal, without beginning or end of days, the sourc.e and I 
I 
I 
sustaining cause of all that is. Again, man is of com-
posite nature and therefore corrupt. God is pure Spirit, 
(1) Smith (31) 
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and the spiritual is now comprehensive expression for the 
highest and best that is lmo1.rn to man. It is defined 
negatively by opposition to the earthly, p;osi ti vely by 
the exaltation of morality into perfect purity of heart. 
God is a Spirit, and his communion With men is spiritual. 
They that worship him must worship him in spirit, and 
forms and ceremonies are naught without the inward and 
spiritual grace given unto us in them. As the Eternal 
Spirit God is the founder and sustainer of the Ethical 
order, he punishes the wicked and rewards the good, and 
yet - again except in the crassest apprehension - good-
ness cannot be assumed for the sake of rew:ard, for so , 
spiritually considered, it would not,· be goodness. ·what 
must win God is the genuine turning of the heart to him, a 
faith in him, which is also in the highest Monotheism a 
love for him from whom flows love to man, and in this 
love is the beginning and end of virtue." (l) The purging 
of Yahweh from ethical defects m1d the unifying of his 
personality led to the development of a God that would 
offer the greatest appeal to the masses of men also. It 
offered a basis of optimism in that an "active Power work-
ing in an intelligent manner" was the foundation of hope. 
It also offered a satisfaction to the emotions in that 
this Power is personal; and the emotions can turn to a 
personal ,-"' objeotive with much greater satisfaction than to 
(1) Hobhouse (15) p. 497 
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an in:personal imminent Power.( 2 ) "If you practice justice 
between man and man, if you do not oppress the client, 
the fatherless, the widow, if you .do not shed innocent 
blood in this place - then I will make you dwell in this 
(5) place." 
\Vhile the idea of separateness and peculiarity of 
mission led to a trouble making narrovv.ness and in the 
later days to a distinctive racial psychosis, it k~t 
the Mores purged of the more destructive alien in-
fluences. (3 ) Alien l1ores were associated 'llvi th alien 
temples and gods. Yahweh therefore fought valorously 
against them even causing entire peoples to be slaughtered 
to destroy their customs.(4 ) "Thus saith the Lord of 
hosts - - now go and smite - - and spare not; but slay 
both man and woman, infant and suckling, ox and sheep, 
camel and ass." (6) no other religion of ancient times 
developed this a:partness from the world and no other one 
maintained its ovm integrity until a 1~ature, ethical and 
spiritual monotheism was .formed to be given to the world. 
In another section I have discussed the conflict of 
Mores between the semi-arid south and the fertile and 
well watered north. If we take in connection with this 
the reaction of the desert nomad to the complex, luxuri-
ous and vicious life of Tyre and Sidon, great comn1ercial 
cities, as well as the vices and luxuries of the cities 
(2)· Hobhouse (18) p. 285 
(3) Hobhouse (15 ) ~ · 494 
(4) Hobhouse {15) p, 491 
( 5) Jer. 7: 22 f) 
(6) Sam. 15:2-3 
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j of Canaan we get a picture of some of the psychological 
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foroes that were working upon the migrating nomads in the 
early period and of the struggle between Hebrew culture 
levels between the north and south during the pre-Baby-
Ionian period. This first great difference was attrib-
uted to the difference between heathenism and Yahweh 
worship and it reacted in Yahweh's favor. During the 
later and formative period the prophets who were mostly 
from the south and were imbued with desert simplicity, 
J 
I 
J, 
II 
frugality, and group solidarity denounced the oppressions I 
I 
and vices of the city in the name of the desert tradi tions jl 
,I 
of Yahweh. The Mores of a commercial culture were thus lj 
,, 
I' 
tested by the ethical demands of the nomad in the name 
.of Yahweh. Sacrifice and ritual are denounced as lip 
I 
I service and a contrite heart is demanded. ''Thus says 
II 
II 
II 
Yahweh: For three crimes of Israel, or for four, I will 
not turn back; because they have sold the righteous for 
silver and the needy for a pair of shoes; they trample 
the head of the poor and tread down the meek--they lay 
themselves down beside every alter on clothes taken in 
II 
I 
I pledge, and in the house of their God they drink the wine ' 
of such as have been fined."(l) "The sacrifices of God. II 
'I 
are a broken spirit: a broken and a contrite heart, 0 God, J! 
thou wilt not despise." ( 2 ) "For as much as this people ' 
draw near me vtith their mouth, and with their lips do 
(1) Amos 2:6-8 
( 2} J?salm 51'!'17 
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honor me, but have removed their heart far from me - - -
behold I will proceed to do a marvelous thing - - - the 
wisdom of their Wise men shall perish and the understand-
ing of their prudent men shall be hid." (2) ni hate. I 
despise your feasts, and I take no deligh.t in your solemn 
assemblies; though you offer me your burnt offerings and 
sacrifices, I will not accept them, neither vtlll I regard 
the peace-offering of your fed beasts."(3 ) These demands 
of co-operation, mutual aid, and brotherly responsibility 
are benedictions to any society and seem to be contained 
in the goal towards which the ideals of the race con-
verge. (1) 
One of the greatest forces in the religion of the 
Hebrews was the discovery of an authoritative formula of 
expressing the will of God. In a democratic age there is 
concern that "God speaks to Jones in the very same tones 
that He uses v.ri th Hadley and Dwi ght." But in more primi-
tive times it is not expected and people are satisfied 
to have God speak "only to the Cabots". If He thus 
speaks in exclusive interviews He will more likely speak 
dramatically and it will come with more authority and 
force. It is not natural for mere man to say "Ye have 
heard of old, but I say unto you". The prophetic formula 
proved Yery effective, however, in emphasizing the direct 
will of Yahweh . "The word of Yahweh came unto me saying"; 
(2) Isaiah 29:13 (1) sumner ( 34 ) p.557-558 
(3) Amos 5:21 
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and 'tThus saith Yahweh, Lord of Hosts"; 'rThou shalt have 
no other Gods before men; 'tThou shalt not make unto thee 
any graven image"; "The first to open the womb is mine". 
These are authoritative expressions that speak \vi th · 
personal and moral force direct to the heart of the per-
son. It is not a cold abstract matter of indifference. 
Here is authority incarnate. Using this phraseology the 
prophets could re-interpret history, the Covenant, the 
promises and in the name of Yahweh put their best and 
deepest ethical insi ght - and spiritual insight - into 
the religious concept as the direct voice of Yahweh. Not 
only so but these commands come with telling force through ! 
the centuries and truth even is powerless before author-
ity if it can conjure up a "Thus saith the Lord". Under 
such circumstances there is no room for doubt. It is 
"Choose ye this day whom you will serven. Given even a 
quasi-nature religion and there could be no better way 
of en:forcing it. ( 1 ) 
The condition that made it possible for the prophets 
to moralize their religi on so effectively was found in 
the fact that the people were God's own people. "The 
vineyard of Yahweh of Hosts is the house of Israel, and 
the men of Judah are his cherished plantation; and he 
looked for justice, but behold bloodshed; for righteous, 
but behold an outcry."( 2 ) 
(1} Hopkins (18} p. 261 
(2} Isaiah 5:7 
I 
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Any oppression of the people was an invasion of the per-
sonal rights of Yahweh. 
sonal concern of his.(l) 
The pains of the poor were per-
So we first find Elijah and 
Elisha fi ghting the vices and oppressions of city civiliza 
tions and the attempt to plant foreign Mores in Hebrew 
soil, In Amos and Hosea we find the id.ea in full bloom 
and burnt offerings with rivers of blood are discarded in 
favor of moral purity. Being ethical Yahweh demands 
ethical treatment for his people. Under such circum-
stances the ethical content of religion will experience 
great growth. Here we find the stern nomad demanding 
social responsibility in the midst of commercial Mores. I 
According to Sumner, it i s here that the peculiar genius o~ 
the Hebrew reli gion has its origin.(B) 
It was in Hosea that we discover a germ that was to 
have the greatest meaning for the future. The idea of 
God as an All-father began to dawn in his mind. Of 
course this idea received its glorification in Jesus who 
taught the Father concept with such dramatic vividness. 
"\Thich one of you being a father - - - how mp.ch more then 
does your Father in heaven?" "Wh en ye pray, say our 
Father". "My Father I thank Thee." These and many other 
expressions make an indelible impression of fatherhood. 
If I might select one of many additional values 
given by Jesus as to the demands of a heavenly Father it 
(1) Hobhouse (15) p. 493 
(2) Sumner (34) op.cit. 
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is that knowledge is to be used to understand one's 
fellows. one's brothers and not to condemn.(l) The ad-
visory psychologist secures knowledge of all the weakness 
and defects of character of his patient to be sure but not 
to condemn. He uses it as a basis of instructing in 
mental and moral health. Suoh was the spirit of the 
Master of Men. "-Neither do I condemn thee; go and sin 
no more." 
One problem remains to be touched upon. It is the 
problem of mediation. Out of my experience with the ab-
normal mind the necessity of the mediator has impressed 
itself upon me overwhelmingly. The human mind is morbid 
and is deeply subject to the guilt complex. When one 
friend has either thoughtlessly or in a moment of passion 
brought injury or seeming injury upon another there is a 
sense of alienation in the emotions and it is difficult 
to restore normal relations. A third person is greatly 
needed to act as mediator. If it should be a case of a 
~ Stern Dean who is just but insistent upon an obedience to 
law and a sensitive rebellious student the absence of a 
mediator is all but fatal. There must be a third p erson 
who has no authority and who is responsible to neither but 
who is on ter ms of intimate confidence with both to re-
interpret them to each other. 
(1} Hobhouse (15) p . 15 
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This problem is even more serious with the case of a 
pathetic. may be pathological. man standing before a God 
who is the enforcer of moral law, the judge of the. Supreme 
Court of the cosmos~ and the Prefect of Police. Poor 
human nature naturally shrinks back from such circumstan-
ces. There appeared historically a Mediator who is neithe~" 
judge nor police. rrwe have an Advocate with the Father • 
II 
Jesus Christ the Righteous. Laying aside all theological 
problems of Immaculate Conception, Virgin birth, or the 
Word made flesh, it seems to me that the mediator was 
historically a psychological necessity and meets a great 
sociological need. However, this was not a new element 
in Hebrew religion in as much as the priest had mediated 
between the people and God in the sin offering. 
THE I NFLUENCE OF CULTURAL CONFLICT IN THE GROWTH 
OF THE RELIGIOUS SAN CTION OF SOCIAL MORALITY 
Under the rather extreme views of Huntington, man has 
been more of a geographical and climatic puppet, a passive 
instrument in the hands of great natural forces, elevation 
humidity, rainfall, average temperature, and distribution 
. of minerals and fertile soil than a molder of environ-
ment.(3) Notwithstanding the fact that man is an active 
agent, man's social and moral outlook may be deeply in-
fluenced by geogr aphical conditions. 
(3) Huntington (37) 
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The evidence seems to me to point strongly in this 
direction among the Hebrews. From Jerusalem south the 
land is semi-~rid and is better for flocks and herds than 
for agriculture. Towards the north in the territory that 
became Israel after the division of the Kingdom the land 
is fertile and well waterea .(l) The Hebrews w:ere nomadic 
herdsmen moving from the South into contact With an ag-
ricultural civilization of tilled fields and walled towns 
already 1500 years old.C 2 ) This soon precipitated a cul-
tural conflict brought on between the ideas of those who 
held firmly to the old desert customs and beliefs and the 
ideas of those more adventurous spirits who went over to 
agriculture. The picture is vividly drawn in the story 
of Cain and Abel. Cain is the adventurer who has over-
stepped ancestral custom. He still has loyalty and de-
votion to the ancestral desert spirit but having abandoned 
herds for the soil he must sacrifice his products. He 
builds his altar, places his offering, and sits hard by 
to watch the pleasant odors rise upward to the abode of 
the old desert spirit. The sacrifice falls flat. He is 
still under the domination of the desert mores which 
defines right and wrong . He and his offering are rejected 
while Abel true to ancestral Mores is offering the first-
lings of his flocks and is blessed and happy. Agriculture 
has not yet been accepted by the Mores. Here is a vivid 
(1} Breasted ( 2 ) 
(2} Breasted (2 ) 
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picture of a cultural revolution at the border of the 
desert. Centuries later when we meet the problem again 
we find Cain's descendants respectable and Abel's the 
outcast. In Jacob agriculture and trade are supreme and 
'I 
I 
,I 
II 
the hun~sman nomad~ Esau is rejecte~. From this point ,i 
the agr1cultural d1strict develops 1ts oities and commerceJj 
I' 
along with the evils and oppressions of the city and com- 1! 
mere e. With these evils the northern political andre- II !I 
1: ligious leaders have no quarrel. As in all ages ecclesi- ' I 
asticism treads lightly upon the evils born of the econ-
omic theory and motive of the period. These practices 
were scrutinized by nomads from the South. The peculiar 
moral content of Hebrew religious thought resulted from 
an application of nomadic morals to a commercial civili-
zation. The two great Nomads, Elijah and Amos, with their 
followers began to judge the morals of Samaria and the 
I 
I 
'I 
I 
other city-states by the nomad principle of tribal solid- I 
,, 
I 
1 ari ty where "no man ground the faces of the poor". 
I 
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oppressed thus became the clients of the former desert 
god, Yahweh, who began to demand obedience to ethical 
law. (1 ) 
(1) Smith (32) 
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THE GROWTH OF LAWS AMONG THE HEBREWS 
The laws of the Hebrews present a well established 
society and begin to regulate the rights of the person 
which is always a protection of the weak against the 
strong and the ri ghts of property which is the foundation 
of p~sonal enterprise and thrift. The society must be 
social to fulfil the highest possibilities of the commun-
ity, but it can do this only when it has socialized in-
dividualism. The social code attempts to provide for 
an honest administration of justice and to protect es-
pecially the defenceless poor and the debtor.(l) 
Among the religious laws of this code three have 
permanent value and one temporary social value. The other 
are simple primitive cultic regulations between a local 
divinity who is jealous of his rights as proprietor. 
The first commandment, however, has great value, 
"Thou shalt worship no other god". At one sweep the 
Hebrews are elevated to monolatry and man is commanded to 
unify his religious thought. Unity of thought must pre-
cede any considerable ethical growth and it was religious 
exclusiveness that gave Hebrew religion its peculiar bent. 
The second commandment forced an abstraction of spiritual 
personality. God could never become a spiritual God, 
Cosmic in scope and standing above the greatest philosoph-
(l) Bewer (1) Chapter III 
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ic mind as well as accessible to the humble peasant if He 
were given physical form and localization. He could 
become the container of the grovdng spiritual ideals only 
if he became spiritqal and intangible. The Greek youth 
were accustomed to administer a sound thrashing to the 
god Pan when he failed to deliver the game to a hunting 
party. (l) Yahweh could have expected as much had be bee om 
fi xated in wood or stone. Phe abstract is universal and 
can become the container of expanding spiritual and ethi-
cal concepts. "Thou shalt not make unto thyself any 
graven image;" has compelled the religious · philosopher to 
abstract. The fourth commandment sets apart the Sabbath 
as a day of rest. To the primitive Hebrew this law had 
but little religious significance. It was closely related 
to a Babylonian moon cult whence it originated.( 2 ) It was 
social from the beginning in that it compelled a day of 
rest in seven for the overworked poor, especially the 
slaves of the period. At a later period it became the 
foundation opportunity for religious instruction and re-
ligious meditation. Machine driven and material minded 
man stands in great need of a constantly recurring chal-
{o 
v lenge as ~ the spiritual significance of life. This he 
gets in the Sabbath of rest originated by the Babylonians 
and sanctified by the Hebrews. The tenth commandment of 
the primitive code has social implications. The taboo on 
(1) Davis: Readings in Ancient History Volume I 
(2) Jastrow (19) 
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seething a kid in its mother's milk is intended to guard 
the milk supply of the clan. We are at the level of sym-
pathetic magic here and the law-giver is protecting the 
community against the man who would put his pleasure above 
!. the public safety.f 2 ) 
II 
I 'rThou shalt not ki 11". The struggle of man against 
homicide dates from earliest social beginnings. The auth~1 
of the Pentateuch gives us a picture of homicide in the I 
earliest society. It is interesting to note the univer-
II 
sality of the condemnation. Cain is not only cast out by II 
his gens or clan, but is an outcast from the deity and the 
earth. He must go forth as a wanderer and a vagabond upon ll 
the earth. 
The opposition to homicide rests on a rather precar-
ious basis. The blood does not poison the ground and the 
11 fli ght from the dead man's ghost or a mark that protects 
from the ghost can be deterrents only in a most primitive 
culture. A deterrent upon homicide has great racial and 
social value but a superior basis of opposition must soon 
be discovered. 
d Among the Yabim of U ew Guinea the kinsmen of the 
11 murdered man receive a blood-wit from the murderer in 
place of exacting blood revenge and have their foreheads 
II chalked by the relatives of the murderer as a si gn of the 
blood-wit settlement to protect themselves from the dead 
(2) Job - Chapter I 
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mants ghost. He will see this sign "as he is about to 
swoop down on them to loosen their teeth, steal their 
pigs" or render any other unpleasantry because his kins-
men have not exacted blood. The murderer is also chalked 
up as a receipt for cash-equivalent for the deed and the 
ghost can lay no further claim. This system is an ad-
vance upon the old system by forcing the restitution of an 
economic equivalent to the aggrieved family. This system 
makes for peace in that it supplants the blood feud \ti th 
co-operation.(l) 
We find the Hebrews rising above this, however, in 
prescribing the death penalty - superior not in restoring 
the death penalty, but in making homicide a state matter 
rather than a family matter. ''Who so sheds men 1 s blood by 
man shall his blood be shed." ( 2 ) Yet we find so power-
ful a ruler as King David unable to prevent blood revenge 
in the case of Abner and Joab.( 3 ) The strange part oft~ 
is that the blood-feud was due to the fortunes of war 
rather than to a private quarrel. 
"Should Abner die as dies the fool? 
Thy hands were not bound; 
Thy feet .not brought into fetterl 
As one falls before ruthless man 
didst thou fall." (4 ) 
(1) Fraser (11) p. 40 
( 2) Gen. 9:4 
(3) Smith (31) 
(4) II Sam . 3:33-34 
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I The Hebrew law began to discriminate in the matter 
man-slayer. A man may kill in self defense, under 
of the 
the 
·I 
lj 
II 
II 
impulse of an over-ruling passion. or as a premeditated 
act. The attitude of the State as expressed in the law 
.I 
varied in each case. (1) This is a discrimination that has'! 
standing in the most modern systems of jurisprudence and 
seems to be grounded in reason. 
The emotion of sympathy revolts against murder and 
every restriction upon bloodshed adds a sanctity to life 
that has a definite survival value.(Z) The fundamental 
law of group life is mutual aid. discriminating and 
scientific in its judgments of goodt and every violation 
of this law is sin, not theological sin, but social sin 
total life. The laying of a religious deterrent upon 
homicide within the clan is thus a beginning that can end 1 
I. 
only in the abolition of war and capital punishment. 
The Old Testament writer did not rise above local 
patriotism in the matter of homicide but the idea was ex-
panded by Jesus of Uazereth to psychological intent and 
the law of blood revenge was boldly swept asi de. The doc-
trines of peace and the futility of war were also set 
forth in the statement "He that t aketh the sword shall 
perish by the sword." Homicide makes the spirit of re-
venge eternal and thus robs man of growth in the hi gher 
(1) Bewer (1) 
(2) Westermarck (36 ) Volume I p . 372 
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sentiments of peaae, truth. and good-Will, those domestic 
virtues that are the basis of all good. 
The law in Hebrew history did not receive its full 
growth until the coming of Jesus. According to Jesus 
there were t wo great commanfunents. namely, love to God and 
I 
love to man. The commandment to love man was illustrated II 
by the story of the Good Samaritan which swept away all 
narrow and self-interested vi ws of brotherhood into a 
world system of brothers with a common heavenly father. 
Spiritual legislation could go no higher. 
The decalogue in its final form rises above the 
earlier primitive code. It does not deal with specific, 
social, economic and reli gious problems but in ten broad 
strokes defines the reli gious and social relation of 
man. The first and second commandments show no progress 
over the primitive code; but in the third the sacredness 
of the life principle is announced. In this stage of 
development it is the life of the deity that is veiled 
from empty talk. Jesus, however, expands it in his day 
to include man, Vain discussion of personality, human or 
11 divine removes a much needed sanctity and injures the 
person discussed, the person talking and the person lis-
tening~ .There cannot be the sympathetic approach to 
the problems of a person of short-comings when his name 
is treated in a vain way. People vVi th defects o£ char-
43 
acter need the encouragement of someone who has sympathet-
11 
ic understanding. Vain discussion simply increases the 
pain ru1d the pathology. Not only so, but the habit of 
swearing, psychologically; is a hang-over from infancy II 
both of race and person. It is a protest of helplessn ess 
and the laying of a curse upon the offender in terms of 
magic formula. The common street swearing represents a ~ failure of the imagination to ilepict vividly anil forceful~ 
a scene or situation. Tabooed language is utilized to 
give the impression of force. In modern times there is 
potency in names. To name is to control at least in part 
and to curse is to injure - at least to cast aspersions 
upon.(l) In many cases, if not most- swearing is rooted 
in an inferiority complex and represents an irrational 
compensation. It not only leaves the pathology untouched , 
but increases the difficulties that surround it. 
The concept of fatherhood sanctifies the person of 
each individual and a Divine Father who struggles and 
suffers through the evolving race strives to .throw the 
mantle of his own sanctity upon human life. According 
to the ideals of divine fatherhood there are to be no 
obstacles laid in the way of the greatest possible growth. 
The laying of such obstacles is ·hostility to the divine /1 
J purpose. It is better that a millstone was hanged about 
his neck and he were drowned in the sea than that any man 
(1) Fraser (10) 
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I I II should lay obstacles. 
well-founded opposition in divine nature and divine law II 
There seems, therefore, to be a 
II 
I 
II 
Ill 
to vain talk. I 
In the thinking of the early Hebrews the law against 
adultery seemed to have been based upon a property con-
sideration.(l) But the teachings of Jesus expanded this 
into a spiritual monogamy and youthful continence. Vle Will i! 
dismiss the pathological asceticism of St. Paul as being II 
unnatural and as having elevated his emotional peculiar-
ities into a system of theology and imposed it upon 
Christianity to the injury of women for two thousand 
years. 
But the monogamous marriage is social and :psycholog- !: 
ical in its foundation. Modern psychology has demonstrat- 11 
I 
ed tha t the child needs an environment of love between the 
I parents and that the presence and emotional support of bo 
parents is necessary. Besides, there must be a mutual re-
spect and affection between the parents or the child will 
I 
not have heal thy emotions. The child created the need for il 
the home to supply the conditions of his own nurture. It 11 
' is needful that the home carry in itself the conditions of 1 
ment~ih~::l ::~::~n types of personality are more comfor- II 
t ab le when subordinated, these are not normai, have not 
experienced healthy growth , and are too timid to under-
45 
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(1) Bewer (1) 
( 2) Groves (13) 
take it. A family theory that suppressed one-half of the 
race to the physical pleasure of the other and brought in 
rivals creating thereby jealousy and resentment 111Jith its 
accompanying mental and social pathology imposed a penal~ 
ty that an ethical religion cannot support. Healthy 
minded men and wotnen bloom forth and bear their richest 
fruits in a monogamous relation born of affection. The 
failures are due to mental and social pathology and the 
institution should not be condemned because of that. 
Rather a therapy should be applied at the source of the 
disease. (l} 
II 
II 
II 
I 
I! 
'I 
I 
The experience of the race with unregulated sex mores ! 
would not encourage one to remove a healthy restraint 
from either the unmarried youth or from the marriage re-
(2} 
lation. The anthropologist has indicated his belief 
I 
II 
' that a premature interest in the problems of physical sex 
1
. 
fixates the emotions at a lower level t~an sublimation 
i• 
makes possible and drains off mental energy, and some- II 
I 
times has the equivalent effect of dullness and 
tion. The race is thus robbed of the spiritual 
I retarda-
1 effects of , 
emotional sublimation and of the creative effects of a 
nobler use of mentation. Besides the sex emotion is i 
subtle and intriguing and would operate against that rigidl 
discipline that lies at the foundation of the economic ~ 
organization of the modern world. In a highly stimulating ! 
(1) Hobhouse (15) p. 12-17-18 
(2} Hadfield (14) 
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I 
I 
modern environment, unregulated sex would have great 
demoralizing effects. 
An important fact that many fail to take into con-
sideration is the existence of that large number of 
people, especially women, whose highly sensitive organi-
zation can never have but one lover. An attempt at pro-
miscuity would lead to loss of mental balance with its 
great pains and loss. 
In reply to those who arg~ e for sex freedom after 
the responsibilities of parenthood have been discharged, 
I would say that the period of physical sexual need will 
be passed by that time and tha t the need of the monoga-
mous companionship is greater after fifty than before 
forty . And that the p eriod of courtship which ri ghtly 
does not ce.ase at marriage and the affection engendered 
by sympathetic co-operati on in bringing children into the 
world and nurturing them normally begets attachments that 
are the f oundations of a much needed companionship when 
the bloom of youth is shed and the fire of physical sex 
is merely a few dying embers. The family sentiment is 
,, 
,, 
II 
.I ,, 
I' 
too valuable to society to be disrupted when the youne est I· 
I' ( 1) ' 
child has reached maturity. The tender emotions have 11 
I 
too much s anctifying value in a community to be so li eht- j, 
. ~ 
ly throvvn aside. Sumner in discussing the Jewish view of il 
sensuality has this to say: "The experience of societies • 
(1) Hadfield (14 ) 
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also went to prove that such vice can corrupt the finest 
brain and the most cultivated character; also that, if it 
becomes current in a society, as pederasty and prostitu-
tion did in the Graeco-Roman world, it will eat out all 
manly virtues, all co-operative devotion, the love of 
children, the energy of invention and production of an 
/1 entire population. Thus by the syncretism of the mores 
~ I. 
I 
I 
of the nations, and by exp erience, the conviction was 
produced that the view of sensuality and sex vice which 
the J ewish prophets taught was true, and that that view 
was the most important part of the mores and of religion 
for the welfare of mankind." 
Premarital incontinence carries too great a risk for 
J! the girl without any equivalent risk for the boy. Any j' 
i I! ~~ practice that is such an unequal distributor of burdens ~~ 
I and pains stands condemned even by crude ethics. Inc on- II 
i tinence will also drain off that blinding emotional fervor '; 
!1 that throws a halo of divinity about the courting pair I 
;;I ,, 
and lures them into experiences and associations that are IJ 
lj 
/i calculated to sublimate the emotions and fixate them at 11 
.I 1; 
!I a spiritual level tha t gives the r ace the richest returns 
I 
,, 
,, 
I 
il 
I! 
i/ 
I, 
in both sentiment m1d creative activity. 
Sociologically and psychologically it seems that 
cor~andment against sex irregularities and the effort 
bring religious sanctity to the sex relation has great 
li 
. I 
th1s j: 
to ! 
i 
II I 
i 
I 
I 
! 
survival value. 
The theory of Jesus that in affectionate marriage 
il the union is deep and that the two become one does not 
II 
I j 
I 
I 
I 
I 
I· 
I 
I 
I 
I 
I 
I 
I 
,, 
! 
I 
I 
seem to me to be unpsychological, even though many are 
incapable of a union so deep, just as some are incapable 
of any union at all. It at least gives a sanctifying 
ideal to the pair. 
In a paper so brief as this it is impossible to 
discuss in detail every problem. I shall not therefore 
discuss three of the commandments,. namely those on bear-
ing false witness, stealing, and covetousness. 
I shall pause to note two points. The opposition 
to false vdtness seemed to apply to the tribe only; and 
! 
J woman is classed with barns and oxen in the matter of 
1 covetousness. The psychological basis of social rela-
1 
,, 
il 
'I II 
IJ 
i' 
" I 
I 
I 
I, 
I 
I 
I 
I 
tionships is announced but the ethical scope of applica-
tion is most primitive indeed. 
Jesus also propounded a positive law of mutual aid 
which seems to be the underlying principle towards which 
a conscious ethical society must move. uwhatsoever ye 
would that men should do to y ou, do ye also unto them". 
This principle enlightened by discriminating intellect is 
the highest possible ideal of social relation and belongs 
in its flilness to those days of social eschatology when 
the ideals of social evolution are fulfilled.(l) 
(1) Groves (13); Westermarck (36) Vol. II p. 744 
i 
I 
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THE SIGNIFI CANOE OF RITUAL IN IDJivi.AU EXPERI ENCE 
The ritualistic elements of religion have a far 
greater effect upon human life than many people have 
ever dreamed. In fact the need of the ritual has a deep-
er significance than is usually conceded. In primitive 
times man resorted to ritual to influence the deity. 
Psychologically the effect of the ritual was to relieve 
muscular tonus of the worshiper or the tribe. This re-
·I ,,
r 
.I 
,. 
l axation of the muscles gives a 
and releases energies that were 
(1) 
normal pursuits of life. 
deep feeling of well-being ', 
formerly pent up for the il 
II 
In early times especially among the Semites relig-
ious rites were tribal. In this way we v.ould g et such a 
ceremony as the scapegoat who ·would relieve the community 
of its morbid sense of guilt. One of the commonest ex-
p eriences of the race is this sense of guilt and an in-
stitution that can relieve it has great value to mankind. 
, The sin offerings of the race have had as their purpose 
!I 
II ~I 
I' 
1/ 
I 
I 
I 
! 
the dissolution of t his feeling . In primitive society I the method would be crude - poss ibly human sacri~ice. 
Later it would be animal s acrifice accepted in l ieu o:f /J 
the firstborn male.f 2 ) In the primiti ve society th~ sense t 
.I 
of guilt would not be due to moral failure but to ritual- 11 
i s tic failure - possibly even an unknown sin. It could 
(1) Kempf: The Autonomic lfervous System 
Cannon: Bodily Changes i n Anger, Fear and Rage 
( 2) Sumner (34 } chapter XVI 
'I 
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! 
even be the secret sin of some irresponsible person Hwho I 
I ha d cursed Yahweh in his heart'' and was thus jeopardising 1 
the well-being of the tribe. (l) But with the ethical li 
growth of man the ritual would be refined until man ate an 
drank s ymbols of the sin offering to partake of the 
: divine efficacy as in the sacrament of the Lordrs Supper 
Ill and the sense of sin would tend to be due to moral guilt 
,, 
1 and a sense of spiritual failure. The morbidity charac-
j 
1 teristic of st. Paul is rather widespread. ''The command-
! 
!I ment which was ordained to life I found to be unto death. 
!I For sin, taking occasion by the commandment, deceived me 
il 
I and by it slew me ----- For we lmow that the law is ! 
i 
1 spiritual; but I am carnal and sold under sin. For that 
I 
I 
I 
II 
r 
,I 
I 
! 
I 
i 
I 
I 
I 
i 
I 
'I 
II 
'I 
1,\ 
II 
II 
II 
II 
J· 
·I I, 
i\ 
!I 
which I do I allow not; for what I would, that do I not; 
but wha t I hate, that I do - - -- Now it is no more I 
that do it, but sin tha t dwelleth in me ---- to will is 
present with me; but how to p er f:0rm that which is good 
I f ind not. Now if I do that I would not, it is no more 
I that do it; but sin that dwelleth in me. I find then 
a law, that, when I vvould do good, evil is present with 
me. For I deli ght in the law after the inward man: But 
I see another law in my members, warring against the law 
of my mind, and bringing me into captivity to the law of 
sin which is in my memb ers. 0 wr etched man the t I a~ ; 
who shall deliver me from this body of cl eath? I tban.k 
I 
I 
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I God through Jesus Christ our Lord . ---- There is then no 
I' I 
I 
I 
il 
Jl 
:I 
I! 
!' 
I 
I 
I 
condemnation to them which are in Christ Jesus~ who walk 
not after the flesh but after the Spirit. For the law 
of the Spirit of life in Christ Jesus hath made me free 
:from the law of sin and death. For what the law could 
not do, in that it was weak through the flesh, God send-
ing his own Son in the likeness of sinful flesh. and for 
sin. condemned sin in the flesh: That the righteousness 
of t h e law might be fulfilled in us, who walk not after 
the flesh, but after the Spirit.n(l) 
The fact that this feeling is vddespread in the 
twentieth century cannot be gainsaid. A folk tale may 
illustrate its power. A traveler was passing a country 
church on e Wednesday evening . On hearing the singing 
he · stopped by. When the l.'c ethodist circuit rider appeared 
a few Sabbaths later the visitor offered himself for 
membership. The fact that his bringing-up had not been 
in the Methodist faith some of his friends questi oned 
:1 him as to his reasons for becoming a Methodist. I 
He told 
I 
I 
I 
!I 
lj 
II 
II 
:I j, 
:j 
the story of visiting the pr ay er meeting and hearing 
people talk about doing the thines they ought not to do 
and leaving undone the things they ought to have done. 
He said "That's the kind. of man I am and I thour;ht I 
belonged to them naturally and decided to join them." 
(1) Romans 7:10 - 8: 5 
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'/ I Considering the nature of the child in infancy and 
the entire period of growth, that there is repression, 
/ violation of adult taboos which have the spiritual sanc-
,1 tion of the J.:rores, and condemnation, a sense of guilt is 
I 
inevitable in any but the very tough minded. I see there- !' 
fore no reason to hope that morbidity will disapp ear. 11 
I 
1 Some enthusiasts of the New Psychology might answer that 
I 
I 
l 
I 
the new parenthood that will be developed under the di-
rection of this new science will remove that by removing 
the morbid elements from the child's environs. At present 
II 
that belongs to psychological eschatology ; and the 
II 
sensitivity of the child's nervous and physical organism 
renders even psychology helpless here in many cases. I 
doubt seriously if psychology could have been more than a 
descriptive onlooker in the cases of Cardinal Nevnnan ' s 
retreat. The experiences of the abnormal psychologists 
In case after case a J are most convincing at this point. 
1
1 personal ritual is discovered that rests upon a dis-
': 
,I 
1/ 
j: 
I 
sociated guilt complex. Another less recognized fact is 
that practically every p erson has the elementary basis 
of dissociation of personality. In the face of t hese 
facts a reli gi on that develops a theory of a vicarious 
sin offering that is universal, and moral and spiritual 
in its purging power and that can develop a symbolism of 
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:I 
sharing spiritual e_fficacy in partaking of the brea d of 
life has rendered inestimable service to the moral and 
spiritual elevati on of the race and shows great survival 
value as an institution. Psychologically it relieves 
the emotional tension and releases the energies of the 
p erson for creative acti viti es. 
I 
I 
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In this paper we have followed the course of a people 
from the most primitive tribal condition of desert nomad 
who formed a covenant relation with one of the local 
mountain and storm spirits in the vicinity of Kadesh, 
through amigration, settlement and growth in a different 
climatic condition and among and in regional contact with 
' alien peoples, through a most remarkable transformation of 
a 
reli gious and social Hores from that of condition similar , 
1\ 
to any other Semitic group, to a religious and ethical 
basis of life· and society that was prepared for and 
I 
I 
brought forth Jesus, the Prophet of Nazareth, the greatest jl 
spiritual event since the appearance of Homo · Sapiens wi th 
,1 a capacity for s piritual life. 
In tracing this growth it has been the purpose t o 
examine the emerging ideas and practices in terms of their 
v alue for the race on the basis of contributing to an in-
creased survival value in the person and the group. The 
biologist has formulate d the hypothesis that any char ac-
t eristic that tends to p~rsist in a sp ecies under v arying 
II 
conditions of change and that appears whenever and wherever 
the species is found, has fundament al survival v alue. Comte 
i has laid dovm three stages of growth, namely, the ag e of 
• superstition, the age of religion, and t he age of science. \! 
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This would imply that religion is a temporary phenomena in 
racial emergence through a process o£ laying aside old 
fictions, to accept new fictions nearer in content to 
universal reality~ and must be cast off as an old shell in 
passing from the pupa to maturity. A study of the survi-
val values of reli gion has thus a twofold task , the exam-
ination of emerging phenomena in comparison with what ha s 
gone before to see if it is evolution or mere variation, 
and in terms of universal reality. The Evolutionist 
wishes to discover two things about a reli gious concept: 
and 
does it have redemptive value for the individual ~ re-
strict the intellectual liberation of Mankind. Th e relig-
ious experience must produce a healthier and happier 
s pirituality in the person and the group, and it must do 
it without bringing the mind into the bondage of a fixed 
system of thought tha t prevents the acceptance of new 
knowledge ru1d the relating of new knowledge to old con-
cepts. 
The author in this lJaper has attempted an examination 
of Hebrew religious experience under the requirements of 
these principles of survival. In the nature of the deity 
we have observed expansion from that of local spirit vtith 
its conditions of mental religious and policital anarchy 
through monolatry with its increasing unity to a cosmic 
monotheism, that meets the unitary requirements of ad-
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I 
I 
j vance:- systems of logic and philosophy. e have observed 
I 
j the same process of growth in the ethical con tent of 
reli gion. The earliest demands of the gods are merely 
1
, ritualistic and are a method of conserving tribal customs. 
/i 
11 Taboos are enforced at those points in tribal life that 
I 
' 
J seem to endanger ;he v1ell-being of the group. Thus "Thou 
II
! s halt not se ethe kid in its mother's milk". The value of l! 
these t aboos lies in the fact that they conserve the cus- 11 
1
1 I II 
j! toms which cement and hallow the group. A eroup cannot 1 
II live without the aid of custom or tradition. At first ~ 
II the deity by demanding his tithes as Baal of the district II 
II 
I 
i 
I 
I 
I 
I 
II 
l! 
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,, 
I· 
I' II 
,, 
! 
I 
and by guarding customt enters only li ghtly into ethical 
living . But with the emer gence of man's powers of dis-
crimination he begins to evolve ethically and a people 
must find the ethical demands of gods equal and superior 
to its on ethical practices. Among the Hebrews we saw 
t he "() r ophetic school frOm Moses to Jesus, gradually am-
' I plifyi ng , and spiritualizing the ethical nature of Yahweh 1 
ur t il in the teaching s of Jesus we find a wi s e and II 
J 
benevolent Father, exalted beyond wha t any human being has jj 
experienced in his earthly father. 
In like manner we have scrutinized ritual and found II 
it crude at first but answering a de ep need ru1d liberating ' 
man by relieving him of anxiety and tension. I We have seen 
II 
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I 
;I it refined from that of child sacrifice through animal 
sacrifice to a partaking of the Sacrament of the Lord's 
Supper, in symbolic form partalcing of the essence of the I . 
Ji body and the blood of the Savior to appropriate his nature. ' 
! \' e also have ritualistic cleansing in the ceremony of 
I Baptism. In an examination of the morbid tendencies in 
I 
I lan, we find that this ritual ministers to a deep need in 
1, the average man. 
!I 
We have also found a growth and spiritualization of 
:
1 law that has grown hand in hand as a sanction for these 
I philosophic, ethical, and ritualistic advances. There is 
i 
1 thus a religious sanction for the moral and philosophic 
advances of a people. 
•I 
I' 
I 
This study has thus brought under scrutiny, the growth 
i of a group of barbarous nomads With a sole tribal deity 
i and observed them emer g e from obscurity into a spiritual-
!' 
I ized, ethical system of monotheism that has hallowed the 
, and 
! raceAthat will ultimately enli ghten the he arts of all 
!! Hankind. In this it cannot be tha t the achievment was not 
/ contained in the small g erm or that the crude beginning 
! 
Jj detracts from t he glory of the product. 
!i beginning is glorified in and glorifies 
'I 
!I 
;I I, 
I. 
Rather the crude 
I 
the sublime product. 
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